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TO THE READER.

In this Course of Sermons an attempt is

made to put in orderly shape some important

elements of truth which are too often feebly

apprehended and even widely disputed.

They partially cover ground which has

been very fully covered by Canon Hammond's

two admirable works, *^ Church and ChapeV

and ^^ English Nonconfovmity and Chrisfs Christ-

ianity:' As, therefore, they make no claim

to originality, they would not have seen the

light, but for the earnest desire of many,

among those who heard them, to be able also

at their leisure to read them.
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"Upon this Rock I will build My Church,

—S. Matt. xvi. i8.

WE are living in days when every-

thing is called in question. All

institutions, however time-honoured, what-

ever be the services they have rendered in

the past, have, it is said, to give an

account of themselves. Each is on its

trial, and has to justify its existence, if it

is to exist any longer.

From this temper of our age even the

Church is not exempt. She is no longer

taken for granted. The past gives her no

security. On her own essential character

alone can she lean. But what her essen-

tial character is, and what follows from

it, many do not know. Often men do not

care to know. Yet some are in honest

perplexity. They do not understand what
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is meant by " the Church." They hear

of **the Established Church," and that

they understand. They hear of "the

Church of Rome." That they under-

stand. They hear also, now, of " the

Churches." They believe that they know

what that means. But is there really,

they ask, such a thing as The Church ? Is

'* the Church " only another name, only a

bad substitute for "Christianity"? If

the Church is a distinct and definite

thing, what is that thing, and where is it ?

These questions are not seldom put,

and they ought to have an answer. In

this course of sermons I propose to give

such an answer as may satisfy the minds

of plain people, who are honestly seeking

to know what is the Scriptural doctrine

of the Church. I say " the Scriptural

doctrine of the Church," because, in the

treatment of this subject, I shall mainly

depend upon the clear language of Holy

Scripture. I shall use no rhetoric, nor

offer mere conjectures, nor deal with
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private opinions. I shall try to employ

plain and straightforward arguments from

Scripture, such as any intelligent person

can at once appreciate if he will give them

attention. Attention, however, will be

needed, but only such attention as so

important a subject, in these days of reli-

gious confusion, deservedly claims at the

hands of all who profess and call themselves

Christians

Our Lord says in the text, '* On this

Rock I will build My Church." The point

which I wish to examine is, not what He
meant by ''this Rock," but what He meant

by " My Church." And I ask in no spirit

of irreverence,—What was the idea which

He had in His mind when He used these

words ? It is popularly said that the Four

Gospels appear to tell us little or nothing

about the Church. The very word
" Church " occurs, it is true, only twice in

all of them. But let us see how the matter

stands.

We had better put the question in this
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form,—What was, so far aswe can ascertain

it, the real purpose of our Lord's ministry?

I do not speak of His Incarnation, nor of

His Death, or Resurrection, or Ascension;

but of the three years of His ministry.

Was His object to preach the Gospel?

What is the Gospel ? Briefly, the Gospel

is the good news of God's plan for the

redemption and restoration of man from

the effects of the Fall. What was this

plan ? It was to send His Only-begotten

Son, the Second Person of the Eternal

Trinity, into the world in our human

nature, in order that as God and Man He
might reconcile man to God.

Now, if the good news of this plan was

the Gospel, I ask—Did Jesus Christ preach

it ? So far from that. He Himself did not

so much as reveal it. Indeed, we may

almost venture to say that He even con-

cealed it.^ He did not tell men plainly

that He was God. He left it to them to

find this out for themselves. But how

» S. Mutt. xvi. 20.
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could He be said to have preached the

Gospel, the chief truth of which was that

God was made Man, if He altogether left

out from His teaching this central truth,

that He was God ? Some found it out.

S. Peter found it out ; but only very late

in His ministry. ** Thou art the Christ,"

he said, " the Son of the living God." But

our Lord had not told him this. Nor

had he discovered it by his own wit and

wisdom. The knowledge of it is expressly

attributed to a special revelation from

GoD.^ Nor had our Lord ever openly

said that He was the Messiah, until

God's high priest, just before the Cruci-

fixion, had solemnly appealed to Him,
" I adjure Thee, by the living God, that

Thou tell us whether Thou be the

Messiah, the Son of God." ^ In answer

to such an appeal He assented. But

never until then had He explicitly said that

He was the Messiah. It is therefore, I sub-

mit, quite plain that it was not our Lord's

1 S. Matt. xvi. 17. 2 s. Matt. xxvi. 63.
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purpose Himself to preach the Gospel.^

Was it, then, His intention to leave

behind Him a completed Book, or, rather,

materials for the addition of the New to

the Old Testament Scriptures ? How can

this be ? We are not told that He ever com-

mitted any of His own words to writing at

all, or that He ever bade His disciples to put

together a written record of His ministry.

What we do know is that, in point of fact,

not a word of the New Testament appeared

in a written form until nearly a quarter of

a century after our Lord's Ascension, and

1 When our Lord in S. Luke iv. i8 quotes from Isaiah

Ixi. I, "He hath anointed Me to preach the Gospel to the

poor," it is plain that He is referring to something very

different from " preaching the Gospel" in the sense defined

in the Sermon. For the term " Gospel," or "good tidings"

(R.V.), is obviously capable of two distinct meanings. It

has, on the one hand, a stricter theological significance,

when it refers to God's plan for the redemption and restora.

tion of man from the effects of the Fall through the Incarna-

tion. In this stricter sense of the term, it is submitted, our

Lord did not " preach the Gospel." But on the other hand,

there is also a more general sense of the word ; and in this

popular sense, as representing the first dawn of new hope

for mankind, by the alleviation of suffering and the overthrow

of wiong and oppression, which was ushered in by the In-

cainition, and has historically followed it, it may, of course,

he tad that our Lord did " preach the Gospel."
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no written Gospel until several years later.

But if it had been our Lord's settled pur-

pose to complete the Bible, we cannot but

believe that He would have given some

instructions and laid down some principles

to guide the Apostles in their endeavour

to give effect to His intention.

Was it, then, in His mind to introduce

a new and purer system of religious Doc-

trine ; and was this the chief aim of His

ministry ? He was the Truth ; and there-

fore a purer belief was the result of His

ministry. But the Gospels contain nothing

in the shape of any Creed or formulary of

belief. They provide, it is true, materials

out of which Creeds grew, because in them

vv^e find the great mystery of the union of

the Divine and human natures in our Lord's

Sacred Personality. And this mystery

demands the protection of some defining

statement. But the Gospels themselves

contain in them no trace of such formulated

definition. The Creeds are embedded in

the Gospels, because in them is embedded



10 WHAT IS THE CHURCH?

the Gospel. But the Creeds were not

to be drawn forth and framed until the

necessity should arise long after. They

were therefore in solution in the Gospels,

from which they had to be subsequently

strained out and consolidated as time

went on and the need arose.

Once more, was it His object, we may
ask, to set before our eyes a perfectly

attractive and gracious character, and by

the fair pattern and heavenly example of

that sinless life to awaken and call out all

that was best and noblest in man ? It

cannot be. There is more in the Gospel

story than a very beautiful portrait, or a

very lovely pattern. There is a mystery

about our Lord's Life, and sufferings, and

death. There is something which is more

than merely exemplary, which would be

superfluous and quite inexplicable, if His

aim had been only, or even chiefly, to

bequeath to man a perfect example.

Can we, then, without irreverence, dare to

ask again, what His aim was ? There stands
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the central figure ! What is the dark back-

ground which throws It into such strong

relief? What else is that background but

the desperately corrupt and degraded state

of human society ? Some very noble and

lofty characters were to be found in the

world here and there, it is true, even then.

But their rare excellence makes the sur-

rounding gloom by its contrast all the

blacker. So that it is true to say that

human virtue in private life and human
justice in political life had alike disappeared.

In the great centres of civilization all hope

was dead or dying, freedom was lost, society

was corrupt in the utter foulness of its

decay. What remedy could be found for

this ? None, save the creation of a new
Society, stirred with new forces, inspired

by new beliefs, cheered by better hopes,

endowed with fresh powers of healing

and revival. The need of the age de-

manded it. Christ came to satisfy the

need. The purpose of His ministry was

to prepare for the creation of such a
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Society, the Kingdom ot God on earth.

We have now seen what Christ's purpose

was not ; and I have ventured to assert

what His purpose in His ministry was.

But such a statement must not be made

without some attempt to establish the

truth of it. And how can this be better

done than by an appeal to our Lord's own

acts and words ?

First, then, how do His actions prove it ?

We observe that, very early in His ministry,

He began to gather disciples about Him.

From these, when they had in some degree

been sufficiently put to the proof and sifted,

with great solemnity He selected Twelve,

who should form an inner circle of followers,

and these He called Apostles. The whole

night which preceded this critical act of

appointment, whereon so much was to

depend. He Himself spent in prayer.

What could better indicate the gravity of

the occasion ? It was, and it was plainly

meant to be a new departure, led up to

with dehberate forethought, to be followed
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with results of great consequence. Then

we notice that the very number of these

chosen Apostles was full of significance,

as though they were designed especially

to represent the elder organization of

that elect people, whom God, for many

chequered centuries, had been training, as

a nation, until the time was ripe for the

coming of His Son in the flesh.

Moreover, these twelve men were not

mere individuals, picked men and approved,

each singly, for his separate line of work.

They were grouped together. They were

subordinated to a graduated precedence

and rank. They formed already a minia-

ture society. They were arranged into three

concentric circles of four each ; and in

every several four, which are always the

same in each of the four lists given of

them, one and the same Apostle is invari-

ably named first. ' In this we see marks of

design, ofmethod and system, indicating de-

liberate policy, social organization, and ad-

ministrative purpose. Nothing was left to
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chance, or to spontaneous self-adjustment.

In training these Twelve, it is not too

much to say that our Lord was mainly

engaged and concerned up to the very close

of the active portion of His ministry. He
was so moulding them into shape by the

discipline of careful preparation, that they

might be able to take His place when He
Himself should be withdrawn from sight.

We can therefore see how important their

training was felt to be. As a body, they

were to be on earth what He had been on

earth. They were to do what He had done,

and indeed "greater works than" He had

done.^ Their mission was to be a continua-

tion of His mission. " As My Father hath

sent Me, even so,'' said He to them, " even

so,'' no otherwise, ** send I you."^ To
accept them and to give heed to them, was

to accept and give heed to Him. ** He
that receiveth whomsoever I send receiveth

Me/' exactly as '' He that receiveth Me
receiveth Him that sent Me."^

1 S. John xiv. 12. 3 g. John xx. 21. • S. John xiii. 20.
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And if His acts were significant, no less so

were His words. Nearly all His parables, for

example, set forth in one aspect or another

the character of this new Society, to which

He gave the name of the " Kingdom of

Heaven,"and the "Kingdom of God." The

very choice of this expression is full ofmean-

ing. For a kingdom does not consist only

of the king, and the subjects over whom he

reigns. It implies organization, ranks of

ministers, orders of officials, graduated

authorities, who serve to give effect to the

laws of the kingdom and to secure obedience

to them. Our Lord, then, by the very

choice of this title, indicated the complex

and visible machinery, necessary for the

orderly administration of His new Society.

The sanctions of authority in the care of it

were to be in the hands of the chief officers

in it :
** Whatsoever ye shall bind on earth

shall be bound in Heaven ; and whatsoever

ye shall loose on earth shall be loosed in

Heaven." ^ Thus earth and Heaven were to

1 S. Matt, xviii. i8.
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be linked together by the bond of concordant

and simultaneous action. The Kingdom of

Heaven was not to exist only in Heaven,

nor only on earth. It was to be at once

on earth and in Heaven, the visible and

the invisible being the counterpart each of

the other. It was, moreover, to last, not

for a few years, or for a lifetime only, but

** even unto the end of the world." ^

Enough proof has, I think, been now
given in support of what was before stated,^

to show that, when our Lord promised
*' Upon this Rock I will build My Church,"

He had a very definite and distinct idea

in His mind. I submit that both His

actions and His words prove that He
designed that there should exist on earth

a heavenly Society, visible, ordered,

organized, systematized ; not exclusive,

but inclusive ; embracing all who should

be admitted into it like subjects into a

kingdom ;
good and bad, publicans and

sinners as well as saints, the lost, the weak,

IS. Malt, xxviii. 20. ^ p. n.
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the foolish ; those who had suffered from

the sins of their forefathers, and those who
were being visited for their own evil deeds,

orwere mastered by their own evil passions.

The sense of brotherhood was to unite the

subjects of this Kingdom of Heaven by one

strong tie. They who should bear office

in it were to continue age after age to

admit others into it from every land, Jews

and Gentiles, Barbarian and Scythian,

bond and free,^ by aspecial rite of initiation

;

" Go ye and make disciples of all the

nations, baptizing them into the Name of

the Father, and of the Son, and of the

Holy Ghost, teaching them to observe all

things whatsoever I commanded you : and

lo, I am with you alway, even unto the end

of the world." ^ They were to make dis-

ciples. What is a disciple ? A disciple

is a learner, a scholar. The new Society

was not to include only the good and the

wise. It was to be a school. Its aim was

education. It was to train souls.

1 Col. iil. n. 2 s. Matt, xxviii. 19, 20.
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And membership in it was to be a

brotherhood intimately united. What
our Lord's design was, in this respect, may
be clearly understood from the words

of His last prayer recorded in S. John's

Gospel. *' As Thou hast sent Me into the

world, even so have I also sent them into

the world ;"...** Neither pray I for these

alone, but for them also which shall believe

on Me through their word ; that they may

be all one ; as Thou, Father, art in Me,

and I in Thee, that they also may be one in

Us; that the world may know that Thou

hast sent Me." ^

In this prayer two chief features demand

our special notice. First, our Lord prays

that this Kingdom of Heaven, this new

Society, the Church, to be built upon the

Rock, should be one ; and one by a unity

of a very remarkable and mysterious kind,

a living and essential unity, such as that

whereby God the Father is one with God
the Son, a unity of Being ; not a mere

1 S. John xvii. i8, 20, 21.
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unity of belief, nor of name only, nor of

aim or common work alone, but an organic

and vital unity, such as binds body and

soul and spirit together in the human

trinity of the living man ; or, rather, such

as is that oneness which eternally exists

between the Three Divine Persons of the

Godhead.

And, secondly, although it was to be an

essential unity such as this, it was to be a

kind of unity which men could see, and

seeing it could, because they saw it, believe

that God the Father had sent the Son

;

an Unity so evident and palpable, that, as

He says, ** The world may know that Thou

hast sent Me." The existence of this

visible Unity in the Church was thus to

be to the world the evidence and witness

of the Mission of the Incarnate Son of

God. But the world cannot know what

it cannot see. The world has not spiritual

sight whereby to discern spiritual things.

It sees only with the world's eyes.^ Yet

1 1 Cor. ii. 14.
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this essential, inner, vital, mystic union

between the members of this Society, the

Church, was to have such outward and

visible marks and signs of its existence,

that the world should be able to discern it,

and, on the strength of what it saw, should

know that the Father had sent the Son.

This, then, appears to be the idea which

our Lord had in His mind, when He said,

** On this Rock I will build My Church."

His actions and His words can bear no

other interpretation than this. And that

this is what He really meant them to bear

is evident from the interpretation which

His Apostles, in point of fact, undoubtedly

did put upon His words and actions. They

were ever with Him, and saw His Life

and heard His words. They could not be

mistaken so soon after He was lifted up.

Yet they had never any doubt what His

meaning was. What they understood

Him to mean I shall endeavour to make

clear in what follows.
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II.

"The Lord added to the Church daily such as

should be saved."—Acts ii. 47.

SO far we have seen that our Lord, by

what He both said and did, plainly

indicated His purpose that a new Society

should be formed, which might heal the

corruptions of existing social life. This

Society He called "The Kingdom of

Heaven" and "The Kingdom of God;",

and this He had in mind when He said,

" On this Rock I will build My Church."

Special attention has been drawn to

the very remarkable words which our

Lord uttered in the Upper Room, when

He prayed that the union between the

members of His Church might be such as

to be comparable to nothing less than

that essential and eternal Union which is

between the Persons of the Divine Trinity.



24 WHAT IS THE CHURCH?

But what else can an intimate Union of

this kind between many persons be than

a society ? For whensoever men join

themselves together closely for a common
purpose, the}' form and become a society.

So that it follows that our Lord did not

look upon those who should believe on His

Name as mere individuals, isolated from

one another ; nor design that they should,

by separate and distinct channels, receive

each for himself the grace which should

come down from God to man, or each

hold spiritual communion by direct inter-

course, or singly, as so many detached

units, with the Father of Spirits ; nor that

His mediation between God and man
should be a mediation between GoD and

each several man, as though every man
were to be spiritually disconnected from all

others. On the contrary. He contemplated

an united body of believers who should be

not only in individual and personal relation

to God, but also in common relation to

each other. His prayer, therefore, for



WHAT IS THE CHURCH? 25

union between those who should believe

in Him through the word of the Apostles

was nothing less than a prayer for the

formation of a compacted Society. And
further, it was a prayer that this Society

should stand forth before the eyes of men,

so visibly outlined, that the world, behold-

ing it with its worldly and unspiritual eyes,

might know that the Son of Man was the

Son of God, and had been sent into the

world by the Father. I have ventured to

restate these conclusions of the former ser-

mon,because it is well to remember, from the

language uttered at a moment so solemn,

that the object very dear to our Lord's

heart was the creation of a Society, His

Church, the Kingdom of God on earth.

But before we proceed further, it will be

well to clear the ground, and make one or

two points plain. And first, it is important

to observe that our Lord did not Himself,

during His ministry, found His Church.

All that He did was to make preparation

for it. The actual accompHshment of His
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design was to be deferred. Thus, in His

instructions to the Twelve when, quite late

in His ministry He sent them two and two

on their mission through Galilee, He bade

them preach as they went, not that the

Kingdom of God had already come but,

that it " was at hand," and *' had drawn

near." The same word is used by S. Paul

and by S. Peter, when they made reference

to the end of the world, an event which,

however near at hand it might be thought

to be, evidently had not come yet. So

S. Luke tells us that Joseph of Arimathsea

was, even after the Crucifixion, still waiting

for the Kingdom of GoD.^ The Kingdom

of God, therefore, had not come at the

time of our Lord's Death. As S. John

the Baptist had prepared the way for the

Coming of the Messiah, so, in a far higher

and greater sense, our Lord prepared the

way for what it was not His will to set up

Himself as yet—the Comingof the Church.

This He left, in His Divine wisdom, for

1 S. Luke xxiii. 51.
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Others to carry into effect, or, rather, willed

that it should be accomplished through

others after His Ascension.

And, again, we may,without irreverently

presuming overmuch to penetrate into our

Lord's mind, at least perhaps dimly discern

an explanation of His delay. In this in-

quiry, we are led to recall the mysterious

words which announced the coming mis-

sion of the Holy Ghost, " If I go not

away, the Comforter will not come unto

you."^

Why was this necessary ? And why
was there the ten days' pause between the

Ascension and Pentecost ? Some reason,

some mysterious reason surely, there must

have been in the counsels of God for this.

So in like manner must it perhaps be

to us a mystery, why our Lord did not,

and the Holy Ghost did, bring the Church

into actual life. The solution of the one

mystery, if we could know it, may be the

solution of the other. But, whatever it be,

1 S. John xvi. 7.
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we may be very sure that there was some

eternal fitness in the nature of things for

this. Yet may we not, in some partial

measure, reverently try to discern what

that fitness was ?

It is worthy of notice how, in Holy

Scripture, the beginnings of things, especi-

ally the beginnings of life, are associated

with the action of the Holy Ghost. Thus

''the Spirit of God moved upon the face of

the waters" ^ at the very beginning of the

Creation, to prepare the world as a dwell-

ing place for living things. Again, at the

creation of man, described in Genesis ii. 7,

we are told that " God formed man of the

dust of the ground, and breathed into his

nostrils the breath of life, and man became

a living soul." This inbreathing of the

breath of God can mean nothing less than

the action of the Holy Spirit of God. So,

speaking of all animal life, the Psalmist

says, ** Thou sendest forth Thy Spirit,

they are created." ^ At the Incarnation of

1 Gtn. i. 2. 2 Ps. civ. 30.
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our Lord Jesus Christ the Angel said to

Mary, " The Holy Ghost shall come upon
thee, therefore also that Holy Thing which
shall be born of thee shall be called the

Son of God." ^ Again when our Lord first

began His ministry at His Baptism, the
Holy Ghost came upon Him.^ Thus it is

due to the action of the Holy Ghost that the
new birth is given to us in Holy Baptism.
" Verily, verily, I say unto thee, Except a
man be born again—that is to say, be born
of water and of the Spirit,— he cannot
enter into the kingdom of God.''^ It is by
the action of the Holy Ghost that, in the
other great Sacrament of the Gospel, mere
bread and wine become the living Body and
Blood of Christ, for " it is the Spirit that
quickeneth," so that, as He said, - whoso
eateth My Flesh and drinketh My Blood
hath eternal life ;

" and - he that eateth
Me shall live by Me."^ Not therefore
without a special force is the Holy Ghost
1 S. Luke i. 35. 2 s. Matt. iii. i6. 3 s. John iii, 3. 5.

<S. John vi. 63, 54, 57.
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called in the Nicene Creed *' the Giver of

Life."

Thus it appears that there was a proper

fitness in the eternal nature of things that

the beginning of the life of the Church also

should be due to the action of God the

Holy Ghost. For He had quickened the

dust of the first Adam and made him to

be ** a hving soul ;
" He had quickened the

human flesh of the second Adam, so that

God became Incarnate ; and now what

could be more fitting than that He should

be the Agent to quicken into life the rude

elements, selected, and prepared, and wait-

ing, so that they might, by His descent

and action, become Christ's Mystical

Body, of which He said, *'As My Father

hath sent Me, even so send I you " ?

Until that hour, those Galilsean Apostles

and disciples were distinct in their

separate individuality, complete in their

personal isolation. But not as they went

into that **one place" did they come forth

from it. The spiritual heat of those
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tongues welded them into one, and by

the energy of Divine compression they

became the One Living Church of God.

At that moment the Church sprang into

being. It was the act of the Holy Ghost

to give her life. Therefore most fittingly

after the Article in the Apostles' Creed,

''I beheve in the Holy Ghost," there

follows next "The Holy Catholic Church."

It was the first great work of the Holy

Ghost to give life to the Holy Catholic

Church. On so high a rank in the Creed,

in dignity almost level with, in order cer-

tainly next to, the Holy Ghost Himself,

stands the faith in the Holy Catholic

Church.

From this beginning the life of the

Church grew and spread. Others caught the

fire which had been kindled. On that very

day were added three thousand by Baptism

to the Church. Within were those who

were in the way of being saved ; and until

they came in they were not in the way of

salvation. Salvation, therefore, now was
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within the Church, not without the Church.

As once, early in His ministry, before the

Church existed, Christ said to the woman
of Samaria, *' Salvation is of the Jews,"

so now it was to be said, " Salvation is of

the Church." Therefore the Church be-

came the way of salvation. To be added

to the Church was to be added to the

Lord. In one place we read, " The Lord

added to the Church daily such as were

being saved," ^ and in another, without any

difference of meaning, '' Believers were the

more added to the Lord, multitudes both

of men and women." ^ So that, evidently,

to be added to the Church and to be

added to the Lord meant one and the

same thing.^

It will be seen that what our Lord

designed was now accomplished. The

new Society had sprung into existence. If

1 Acts ii. 47. 2 Acts V. 14.

3 To read eVi to auTo instead of rfj (KKXrjcria does

not really affect the argument ; for enl to avTO can mean

nothing less than the One Church, to which believers were

daily added.
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any doubt in our days should occur at

times, as to what our Lord had in His

mind when He said that the Kingdom of

God was near at hand, there was no doubt

what the Apostles understood by the words.

And we should say of them that they

were naturally best qualified, as no other

men could be. then or since, to interpret

His meaning. I say ''naturally," simply

because they had been constantly with

Him, and had been taught as disciples by

Him, and had heard all that He had spoken

" pertaining to the Kingdom of God." ^

But we have no right to regard their

knowledge of His mind as due to mere

natural qualifications for forming a judg-

ment of it. Was not the Comforter,

Whom He should send unto them, sent

purposely to guide them into all the truth,

to bring all things to their remembrance,

and to take of His and show it unto

them ? ^ And this is what we find, that,

as He spoke of a Society, so they were

1 Acts i. 3. 2 s. Juhn xvi. 14.

C
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formed into a Society. This was their

interpretation of all He had said and done

during His ministry. What could be more

significant and convincing ?

And now the Acts of the Apostles are

to the life and growth of the Church what

the four Gospels were to the Incarnate

life of Christ. In the Acts we trace the

rapid unfolding of the Church's methods

and system. Four chief characteristics

were soon observable. The Church ad-

hered to the "Apostles' Doctrine," or Rule

of Faith ; by which we understand that

some form of Creed was from the first

agreed upon as the standard for all oral

teaching. There was no breach in the

communion or " Fellowship" with the body

of the Apostles ; and thus unity of life, of

faith, of worship, was secured. Part of

that worship, we may almost say the chief

part, centred itself around the solemn

breaking of *'the Bread," the celebration

of the Holy Communion. And lastly there

seems, from the first, to have been used
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some settled forms of prayer in common
worship, for they continued stedfastly in
''the prayers;" ' an expression which points
to some set Liturgical prayers used by
the Church as befitting the decency and
dignity of this chief act of Divine worship.
By degrees ministers in the Church were

established, Deacons and Presbyters, and
ordained to their sacred office by the laying
on of hands; and such regulations made
as were necessary for the proper adminis-
tration of the Church's functions. But it

is rather with the spread of the Church
over the great part of the then civilized
world that the narrative of the Acts is

chiefly concerned ; and only incidentally
are the constitution and methods and prin-
ciples of the Church and the character of
her life and worship touched upon. Indeed,
the whole of the latter part of the Book is

taken up with the account of the labours
of one great Apostle, so that from the
thirteenth chapter to the end of it the

1 Acts ii. 42, Revised Version.
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book might accurately have been styled

the Acts of the Apostle Paul.

If, therefore, we seek an answer to our

question,—What did the Apostles under-

stand our Lord to mean when He spoke of

the Kingdom of God and of His Church, we
find it given partly in the earlier chapters

of the Acts of the Apostles, but chiefly in

the life and writings of S. Paul. If it can

be made plain to us that he put a certain

very definite interpretation upon our Lord's

words and actions, we may be quite sure

that the other Apostles, who heard and

witnessed them, must have assented to

that interpretation. In other words, we

must see that, whatever S. Paul's account

of the Church was, that must be the true and

faithful representation of our Lord's mind,

and a true fulfilment of His design of what

the Church should be.

This inquiry will occupy our attention

in the next sermon.
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III.

" Head over all things to the Church, which is His

Body, the fulness of Him that filleth all in all."

—Eph. i. 22, 23.

IN the examination, which is now before

us, of the language which S. Paul

used on the subject of the Church, we are

led to ask, whether he gives the same

account of the Church, as we have seen

was the only consistent and reasonable

interpretation to be put upon our Lord's

words and acts. Our Lord, as we saw,

contemplated the existence of one universal

Society, which He called the Kingdom of

God ; and, as He prayed that it might be

a visible Society, it is plain that it was His

express design that it should be a visible

Society. Does, then, S. Paul's language

about the Church correspond with this

explanation of our Lord's purpose, so that
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what our Lord meant by the Kingdom of

God may be regarded as obviously the

same thing as what S. Paul meant by the

Church ? If it is the same, then, since

that is also what the Apostles, as we have

seen, meant by it, and since it is incon-

ceivable that S. Paul and the Apostles

could both have been mistaken in a matter

of so much moment, we must come to the

conclusion that S. Paul's account of the

Church must necessarily have been in

accordance with the mind of Christ.

The text is only one out of a very great

number of places in which S. Paul describes

the Church as the '' Body of Christ." To
the Romans, for example, he writes, " We
being many are one Body in Christ

;

" to

the Colossians, ** He," i.e., the Son of God,

**is the Head of the Body the Church;"

to the Corinthians, *' As the body," i.e.,

the human body, " is one and hath many

members," or limbs, ** and all the members

of that one body, being many, are one body,

so also is Christ." By the words, " so also is
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Christ," he means, of course, *'so also is the
Body of Christ." But, actually, he speaks
as if he not only regarded the Church as

identical with the Body of Christ, but,

what is more remarkable, as though the
Body of Christ were even identical with
Christ Himself. And again, when he says,
" By one Spirit are we all baptized into
one Body," he evidently intends to express
in his own words just the same thought as
what our Lord in His words expressed to

Nicodemus, *' Except a man be born of
water and of the Spirit, he cannot enter
into the Kingdom of God;" the Body of
Christ and the Kingdom of God being
regarded as one and the same thing, and
the Holy Ghost being regarded as the
Agent of admission into both. To the
Ephesians S. Paul writes, "There is one
Body and one Spirit,—one Lord, one faith,

one Baptism, one God :
" and, therefore,

quite in the spirit of our Lord's great
Prayer, he urges upon Christians the sacred
duty of keeping ''the unity of the Spirit
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in the bond of peace," even as our Lord

had prayed " that they may be one even

as We are one,"—so that the world, seeing

this ''unity of the Spirit" among them,

** may beheve."

In these passages, which may easily be

multiplied, it is plain that S. Paul not only

considers that to describe the Church as

the Body of Christ is the best account he

can give of the Church, but also means

by the Church what our Lord meant by

the Kingdom of God. Indeed he lays the

greatest emphasis upon this comparison

of the Church to the Body of Christ, as

though he could not too frequently or too

strongly insist upon its fitness and force.

And not by the frequent and repeated use

of this comparison only, but also by the

very mode in which he uses it, that is to

say, by the way in which he fully draws

out the comparison, contrasting the body

with the spirit, and, as in his letter to the

Corinthians, by the consideration in detail

of the service and several functions of each
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organ of the body—the foot, the hand, the

ear, the eye—does he show that he was
not illustrating his argument by a mere

passing metaphor. On the contrary, he

presses the similitude to such a degree as

to prove how completely he regarded the

real material body of a man, by reason of

its varied functions, as the most apt

pattern whereby to bring out what his

real meaning is, when he calls the Church
the Body of Christ.

It is true that from the fulness of his

conception of what the Church was, he

uses other simiHtudes also, as when he

describes the Church as a family, or as a

building. But these comparisons occur

with nothing like the frequency with

which he speaks of the Church as the

Body of Christ. This he regarded as the

happiest possible illustration of the mystery

of the Church's life, and of her connection

with and relation to Christ.

Wherein then does the fitness of this

comparison lie ? Let us see. The human
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body not only is the material and outward

shape in which the invisible human spirit

dwells, but also is the instrument by

which alone the human spirit can hold

intercourse with the outer world . Through

the bodily organs alone does the human
spirit act upon, and receive impressions

from other human spirits. But for them,

each human spirit would be secluded in

soHtary isolation. By the aid of lips,

throat, and tongue, sounds take the shape

of articulate words, words being them-

selves the medium and exterior clothing

of our thoughts and wishes. So likewise

the varying movements of the muscles of

the face, which we call the play of features,

and the very attitudes and actions of the

body really make known our inmost

thoughts and feelings without the use of

words. In turn, through the material

senses of the body, outward things affect

the immaterial spirit. The eye is suscep-

tible of the form and colour of objects

presented to the vision, and transfers
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through the brain to the consciousness the

message of the impression. So by the

ear, the touch, the taste also, the personal

spirit, seated within the outward casket of

the bodily organs, receives communica-

tions from external nature.

When, then, S. Paul compares the

Church to the Body of Christ, he must

have been mindful of this intimate sym-

pathy between the body and the spirit,

and of the function which by nature the

body fulfils. And he must needs mean

surely no less than this, that what the

body of a man is to the human indwelling

personal spirit of a man, that the Body of

Christ is to the Spirit of Christ. As the

human body is the only medium through

v/hich the human spirit can possibly act

upon the world without, so the Church,

the Body of Christ, must be held to be

the only means and instrument by which

Christ, now invisible, still communicates

His Will in the sphere of things visible,

still administers His government among
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men, still exercises His royal authority

over the hearts and wills of men.

Again, as the human body lives in closest

vital communication with the head, so

Christ the Head of His Body, the Church,

communicates the fulness of the energy of

His own Life to the Church. Thus S. Paul

in the text calls the Church " the fulness

of Him that wholly filleth all things." ^

The life of the Church, therefore, is derived,

not from beneath, but from above. For

the human body does not generate its own
vitality, but received it from the breath of

GoD.^ Even so the Church does not spring

from man or from itself, but from God.

It is not a society starting from earth,

self-fashioned, reaching upwards by the

force of its own inherent aspirations to a

heavenly union with Christ in Glory. It

is a Body which starts from Heaven, and

transmits, amid the order of visible things,

the strength and power of invisible grace,

so that men may be restored to the likeness

1 Eph. i. 23. 2 Gen. ii. 7.
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of God. " As Thou hast sent Me into the

world, even so have I sent them into the

world." ^ '* Verily, verily, I say unto you,

He that receiveth whomsoever I send

receiveth Me, and he that receiveth Me
receiveth Him that sent Me." Thus does

our Lord show that His Body, the Church,

by a complete and adequate identity, and

in very truth, represents Himself on earth.

Hence, as it was said by Him, *' He that

hath seen Me hath seen the Father," even

so it was plainly our Lord's intention that

it might as truly be said, " He that hath

seen the Church hath seen Me."^ And
this appears to be in S. Paul's mind when
in the text he says that the Church is " the

fulness" of Christ, as though he should

say that the Church so fully represents

and stands for Christ, that to see the

visible Church is to see the invisible Christ,

just as, in the passage already quoted from

the Corinthians, " As the body is one, and

1 S. John xvii. i8,

2 See Milligan on Resurrection, Lect. vi,, p. 203.
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hath many members, so also is Christ,'' he

evidently regards it quite as legitimate that

the Church should be called " Christ," as

that it should be called the ''Body of

Christ," as though Christ and the Body

of Christ were the same thing.

It is upon this profound estimate of the

character of the Church that S. Paul bases

the imperative appeals which he so often

makes in behalf of the unity of the Church.

Since the Church is the Body of Christ,

it follows that, as a man cannot have more

than one body, and as there is but one

Christ, so there can be but one Body of

Christ, and therefore but one Church.

The Church is One. And not only is the

Church, from S. Paul's point of view,

necessarily and essentially One, but, as it

is the Body of Christ, so, like a human

living body, an inner vital force keeps its

functions and organs closely in unison.

The whole bodily frame is so built up that

nerve and sinew, artery and vein, bone

and joint, being with nice adjustment
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fitted for their several services, excellently

minister to the body's uses. A wonderful

harmony prevails, and is perfectly dis-

tributed throughout the organic whole, so

that '* every member, being fitly joined

together and compacted by that which

every joint supplieth, according to the

effectual working in the measure of every

part, maketh increase of the body."^ For

"the body is not one member, but many;"

but, though there are many members, yet

there is but one body. And thus it is

from this unity of essential construction,

from this harmonious action of the several

members of the body, as though of set

purpose designed by God in the creation

of it, that S. Paul traces the parable of

realities in the spiritual order, and utters

his vehement warning against Schism, just

because God Himself had so expressly

tempered the body together, that there

should be no such thing possible as schism

in the natural order.

1 Eph. iv. i6.
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This, then, is S. Paul's account of the

Church. Whatever we may think of it, as

we look back upon the long centuries of

her past warfare, or around us upon the

existing confusions of to-day, of this we

can have no rational doubt, that S. Paul's

ideal of the Church is such as has been

delineated.

When, then, we contemplate the state

of Christianity as we see it now, a serious

practical misgiving forces itself upon our

minds. What then do we see ? We see

religious men acting as if they believed in

the existence, not of the Church, but of

" the Churches ;
" whereas Holy Scripture

knows nothing of **the Churches," but

only of the Church. We are, then, con-

fronted with this fact, that the Bible says

one thing, and modern Christianity says

another and quite a different thing. Which

is right ? Holy Scripture, or the popular

Christianity of the nineteenth Century ?

Flat contradictions in the same sphere of

things cannot both be true. In Corinth,
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in Ephesus, in Smyrna, in Laodicea, in

Colossae, there was the One Church ; in

every town and almost in every village

in England there are several " Churches."

S. Paul saw the tendency to division already

setting in at Corinth. One said, " I am
of Paul," another, " I am of Apollos,"

another, " I am of Cephas," another, " I am
of Christ." Just so, to-day, one says, ** I

am of Wesley," or, " I follow Calvin," or,

" I belong to Swedenborg," or, " I am a

Baptist," or, '' I am a Plymouth brother,"

or, "I am a Congregationalist," and so

forth. Thus "Christ is divided." But

we can see for ourselves that S. Paul's

account of the Church is at variance with

the supposition that there can be 260

Churches, or even two Churches. Is

Christianity really the religion of the

Bible ? Then surely its teaching must

correspond with the teaching of the Bible.

It is quite impossible to give too much

weight to this point ; for it goes down to

the very foundation of things. How shall
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Christianity do its work upon Society if it

does not even pretend to be the kind of

Christianity which Christ and His Apostles

designed for the heahng of the distempers

and sicknesses of Society ?

Yet there is no single passage in the

New Testament which sanctions these

facts of modern Christianity. Our Lord

never said '^ Upon this Rock I will build

My Churches," but "I will build My
Church." And since, further, as we have

seen, the Church takes her origin from

Heaven, and not from men, and was called

into being on the day of Pentecost, even

as our Lord said, ** Ye have not chosen

Me, but I have chosen you," and since the

Church is the Body of Christ, and the

Kingdom of God, it is no more within

the power of any man or any number of

men to create a Church than it is to create

a human body.

If, therefore, our Divine Lord meant

anything when He said, "Upon this Rock

/ will build ^fy Church," it must be quite



WHAT IS THE CHURCH? 53

out of the question for any man, however

pious, or devoted, or saintly, or for any

number of men, however earnest and

single-minded, to found a Church. Calvin

learned as he was, Luther, with all his

magnificent zeal and courage, Wesley,

however devoted to his Master's service,

could not found a Church. And that

which these men could not do their

followers could not do. The Church is

not a voluntary organization of men, it

is not a religious society, founded, and

administered by human piety, and man's

device, but it is superhuman ; it is Divine

;

it was fashioned in the Counsels of the

most High ; it was purchased by Christ's

most precious blood ;
'' its Builder and

Maker is GoD."^

1 See Sermon on Individualism and Catholicism,

preached by Archbishop Temple, at Truro, pp. 17, etc.
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IV.

"There is one Body and one Spirit."

—

Eph. iv. 4.

IF the Apostles' Creed, which we recite

daily in our public worship, was not

actually put together by the Apostles

themselves, at all events it has been in

constant use at least since quite the early

part of the second century ; that is to

say, it has been the expression of the

faith of Christians for nearly 1800 years.

As a mere historical fact this is significant.

During all these centuries men have been

solemnly avowing that they believe, not

in a Catholic Church, nor in Catholic

Churches, but in ** the Catholic Church,''

If this belief is true—and it has a good

many years at its back,—there is and can

be only one Catholic Church throughout

the world, and therefore only one in each

land. So that, here in England, there is



68 WHAT IS THE CHURCH?

only one Catholic Church. To inquire

which of all the 263 Christian bodies

registered in England^ is the Catholic

Church in England would divert our

attention from what should at this time

firmly lay hold of our minds. This only

will I say in anticipation that, as I hope

to prove fully hereafter, the " Roman
Catholic" body in England cannot be the

Catholic Church in England, and there-

fore that the Roman Catholics have no

claim to be called Catholics here, whatever

claim they may have to the title elsewhere.

When, therefore, we speak of Roman
Catholics in this land, we ought not to

call them Catholics, as we value what

ought to be held most precious to our-

selves, but Roman or Italian Catholics.

And so, if we mean anything in our Creed,

it should be quite clear to ourselves and to

others that we do not express our belief in

the Roman Catholic Church when we say,

" I believe in the Holy Catholic Church."

1 See the list oi registered sects in Whilaker's Almanac.
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But it has been urged that, while un-

questionably we cannot resist the force of

the arguments from Holy Scripture, but

are compelled to admit that there is and

can be only the One Catholic or Universal

Church throughout the world, yet when

Holy Scripture speaks of the one Body of

Christ, what is really referred to is the

invisible Church, and that the Holy

Catholic Church of the Creeds is invis-

ible. But what is this invisible Church ?

It is said to consist of the elect only, of

those who are secretly known to God,

but unknown to man, of that hidden com-

pany of the sanctified, whose names are

written in the book of life, and who shall

be finally saved. They may belong, as

an accident of their spiritual life, to this

or that visible Christian community ;
but

they themselves in the truth of their elec-

tion are hidden and unknown. In other

words, within the 263 registered visible

Christian societies the one invisible

Church lies concealed. And this is said
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to be the true Church, the true Body of

Christ. It is not united into one body,

but is dispersed in many competing and

often mutually hostile bodies. It is not

organized ; it is without any recognized

rule of faith, without discipline, without

officers or ministers ; it owns no govern-

ment, nor any external authority. Each

member of the one invisible Church may
indeed, and does usually accept some

external standard, regulated by these

controlling forces ; but, as a Church, this

invisible body acknowledges no such

thing. It is hidden like leaven in the

lump of meal; only that the Church is all

leaven, and the meal is nothing

As this theory of the One Catholic

Church being invisible, though of very

recent invention, is very prevalent, it is

necessary that it should, however briefly,

be discussed. And, to begin with, we

may admit that those only, who shall be

found to be in true and living union with

Christ, will finally be saved. Whereas, of
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those who live unworthy and careless

lives, even though they have been made
members of Christ's Body by Baptism,

and have not infrequently been partakers

of the Sacrament of His Body and Blood,

it must be said, that their membership,

being merely external, will go for nothing,

or rather will increase their condemnation

at the last day. But the question before

us is not who will be finally saved, but

whether there are, according to Holy

Scripture, several distinct Churches of

Christ, or only one, and, if one, what is

the nature of that One Body of Christ,

whether it be a visible or an invisible

Body. This question has indeed by im-

plication been answered by what has

already been said ; but the importance of

the point demands, at the risk of partial

repetition, somewhat more explicit treat-

ment.

I. And first, it is quite certain that not

one single passage can be found in the

New Testament which will support this
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theory. For it is a theory, and, what

is more, it has been invented to meet

a difficulty. But every theory which

has such an origin can only be regarded

as speculative, and, until it has been

made good beyond all dispute, must be

treated with suspicion. The difficulty

is this. The New Testamicnt evidently

compels the belief that there is but

One Body of Christ, One Catholic

Church. But external Unity seems now

to have become entirely lost. Therefore,

for belief in a visible Unity has been

substituted a theory of Invisible Unity.

Further, in the multiplicity of visible sects

which compete with one another to-day,

there are, as we believe, many saintly men

and women, of whose final salvation we

cannot but in charity feel assured. Then

questions of this sort naturally occur, '*Is

the Church the only way of salvation ?
"

or ** Is there salvation outside the

Church ? " And some such answer as

this readily suggests itself to many

:
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"There is surely salvation outside the

Church if the Church is visible ; but out-

side the invisible Church there can be

none, seeing that the invisible Church

consists of those only who shall finally be

saved." Thus the Unity of the Church

seems to be inconsistent with her visibility.

On the one hand, those who believe that

the Church is visible find themselves per-

plexed by the prevailing divisions. On
the other, those who believe in her Unity

can only build her Unity upon the basis

of some theory that she is invisible. And

thus a theory which seems to meet all

difficulties was too readily invented, and

has been too eagerly accepted.

But every theory devised as an after-

thought, simply because it is an after-

thought, stands condemned. This is what

has happened. Men have first ^broken

the Unity of the Church, and then they

are driven to justify, by a sheltering theory,

their action and its result. Schism is

first wrought out, and then subsequently
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explained and palliated. Can, however, any

texts in confirmation be found ? If they

cannot be found, what then ? Then the

temptation occurs to twist or make texts.

And those who say that Holy Scripture

sanctions the invisible theory are, in point

of fact, manufacturing texts.

2. Coming now to deal with the theory

itself, we ask, if the Catholic Church is

the invisible Body of Christ, what more

unfortunate or misleading language could

S. Paul have used, when he so laboured

to compare the Church as a whole to

the human body ? He calls it ** the Body

of Christ." But were it not for the

exigencies of the theory, who would con-

ceive that the human body was intended to

suggest something which cannot be seen ?

If, indeed, S. Paul had compared the

Church to the human spirit, then we

might have had some reason for believing

that the Catholic Church was something

invisible. But he did nothing of the sort.

The hum^n spirit we cannot see ; the
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human body we can see. That his con-

ception of the Church was that it was

visible is certain from his comparison of it

to the visible part of our being, that is to

say, to our body. If it is said that there

is such a thing as the soul of the Church,

and if this soul of the Church is represented

by the unknown elect, then S. Paul's

words would go to show that this soul of

the Church resides within the enclosure

of the visible framework of the Church,

and is so far in contrast with it as to be

unseen, while the Church itself may be

seen. It may indeed be inferred that

he had some such conception in his mind

when he drew out the contrast in the text,

* There is One Body and One Spirit ;" as

though he had said, "There is One visible

Body, the Church, and there is One Spirit

which animates the visible Body. The One

Spirit cannot be seen ; the One Body can."

3. Further, we may test this theory of

" the invisible Church " by an appeal to

the New Testament itself. Was the
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Church, whose life and features we traced

in the Acts and the Epistles, in point of

fact, in any sense whatever, an invisible

Church ?

What do we find in the New Testament ?

We find a number of local churches

gathered in the chief cities of the Roman
Empire, not separate, disunited, or com-

peting with each other, but subject to one

administrative Apostolic authority, own-

ing one Apostolic standard of doctrine,

and confederated by the tie of what was

called Apostolic fellowship or commu-

nion.^ Each of these Christian com-

munities was, and was called, the Church

of the city in which it existed. But each

was not a complete Church in itself. It

was the union of these combined local

communities which constituted that whole

or Universal Church, which S. Paul had

in his mind when he compared the Church

to the Body of Christ. For it was not

the local church but the Universal

1 Acts ii. 42.
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Church, the confederation of these local

churches, which he regarded as the Body

of Christ. If, however, each of these local

churches was visible, how, it may be

asked, could the Universal Church be

invisible, seeing that it is composed of

visible local churches ? How can a

number of visible things, when they are

grouped together, become by this process

suddenly a thing that is invisible ?

This conception of invisibility involves,

as we saw,^ these conditions—that there

is no organized discipline, no outward

form of admission, no authority recog-

nized by the members of the Church, no

definite standard of belief, no ordered

system of worship, no regularly appointed

ministry. For these are marks of visible

and external administration. Yet who

can read the Acts of the Apostles or the

Epistles of S. Paul, without finding all

these marks prominently conspicuous ?

Let us take any one of them, the main-

1 p. 60.
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tenance, for example, of discipline. Our

Lord gave these instructions, " If thy

brother shall trespass against thee . . .

take with thee one or two more . . . and

if he shall neglect to hear them, tell it

unto the Church, and if he neglect to

hear the Church, let him be unto thee

a heathen man."^ This rule laid down by

our Lord contains the broad principle for

the administration of Church discipline,

and involves, in its ultimate issue, formal

excommunication. But how can it be

obeyed if the Church is invisible ? How
can we tell anything to an invisible com-

munity ? Or again,—which is more to the

point,—how can a man be excommunicated

or cast out from an invisible Church ? For

the invisible Church consists of those who
are the elect only, whose names are known

secretly to God alone. What then ? If

a man be elect, though he should be cast

out, he belongs still to the invisible

Church, as much as before. And if he

I S. Matt, xviil. 17.
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be a " reprobate," he cannot be cast out

from the invisible Church ; for, being a

reprobate, he never belonged to it, and is

not in it.

Or again, we remember with what earnest

entreaty S. Paul besought and would per-

suade members of the Church all to speak

the same thing, that there might be no

divisions among them. " Whereas there

are envyings and strife and divisions among

you, are ye not carnal ?" ^ But if S. Paul

all the while was thinking of that secret

company of righteous souls whom men

know not of, but God alone discerns, what

could he be meaning when he speaks of

schisms and divisions ? It must be of the

very essence of such a company that it

should be all one. There cannot be any

danger of its breaking up into sects. No
man can see a schism between unseen

companies : and, if it could be seen, it

could not be prevented or ended. All

the warnings therefore against disunion

1 s Cor. iii. 3.
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and schism which are scattered throughout

the New Testament are absolutely unin-

telligible if we are to regard the Church,

the One Body of Christ, as a thing invisible.

Once more, our Lord prayed that the

Church may be indissolubly One, in order

that she might be a witness to the world

of His Mission from the Father. But

how can the world receive the testimony

of an invisible witness ? How can the

world see an invisible unity ? ^ Surely it

was not of an invisible Church that our

Lord was speaking when He said, ** Ye

are the Light of the world ; a city set on

a hill cannot be hid."^ For indeed this

conspicuous city is the stone that smote

the image and " became a great mountain

and filled the whole earth," ^ so ** that the

1 Prof. Milliijan writes :
" Nor can it be urged that, even

if men stand in need of this visiVjle declaration of the Father,

a visible, as distinguished from an invisible, Church is

incapable of making it. By the mere fact of its visibility the

visible is not despirilualized. Were it so, the Incarnation

of the Eternal Son would h.ive been impossible."—Ascens.

Lect. v., p. 235.

'^ S. Matt. V. 14. 8 Daniel ii. 35.
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mountain of the Lord's house should be

established in the top of the mountains,

and exalted above the hills; and all nations

should flow unto it."^

Enough has now, probably, been said

to show that this theory of the invisible

Church involves so much difficulty that it

must be rejected by all who take the

sacred Scriptures as their guide. Where
shall we find the truth ? in figments which

are put together to justify the divisions

caused by man's caprice which our Lord

and His Apostles deprecated ? or shall we
find it in a careful study and lowly defer-

ence to the true testimony of Holy Scrip-

ture ? But then, when we have seen the

truth as it is there set forth, we must

at all costs, as true men, cling to it.

That truth may cross many prejudices;

but, if it is the truth, all else must give

way before it. And it is our duty to

accept no such theory as we have been

discussing without taking some trouble to

1 Isaiah ii, 2.
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test it. I do not mean to say that the

search after truth in these things will be

easy, or even that the grasp of one truth

will make the grasp of all truth easy. Not

so ; but of this we are all certain, that no

truth can be built upon the foundation of

an untruth. We cannot ''gather grapes

of thorns." But if we have candid minds,

at least, when one truth has been made

clear to our eyes, we cannot afford, and

we do not dare, to make light of it or set

it aside. And then one truth may haply

lead us on to other truths.

This, then, is the truth which we have

been dealing with, that there is but One

Catholic Church throughout the world, and

it is Visible. Therefore there can be but

One visible Catholic Church in any one

land. What is the One visible Catholic

Church in this land ? There must be

such a Church. What is it ? Which is

it ? Where is it ? Which oi all the 263

religious bodies in England is it ? It

must be one of them. And no one of the
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other 262 is the Catholic Church in this

land. Which of all is most like it ? How
can we find it ? For it is, when we find

it, nothing less than the very Body of our

Lord Jesus Christ, Who is the Head of

it. The Holy Spirit of God is the Life of

it. It is the fulness, nothing less, of Him
who filleth all things wholly, all in all, the

Eternal Christ.
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V.

"Is Christ divided?"— i Cor. i. 13.

" By One Spirit are we all baptized into one Body."

—I Cor. XII. 13.

THE argument which has so far been

pursued has led to the conclusion,

not only that the New Testament knows

but of One Catholic or Universal Church

throughout the world, and therefore of

One Church only in any one land, but also

that this One Church is a Visible Church.

The facts, however, of modern Christen-

dom betray so wide a deviation from this

standard, that men are tempted to regard

the Scriptural doctrine of the Church as

presenting to us nothing more than a

beautiful theory, and to accept modern

facts as the only practical form which the

New Testament ideal can be expected in

reality to assume.

It was, however, felt to be at least
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necessary to ascertain, as far as possible,

exactly what this Scriptural doctrine of

the Church really is : for, obviously, that

doctrine cannot be affected, much less can

its force be weakened by reference to any

number of modern facts, however irrecon-

cileable they may be with it. For to

stand upon the ground of the New Testa-

ment is to stand upon firm ground. And

from that position we may the better

estimate the true character and meaning

of what are called the facts of modern

Christianity.

One of these facts demands now special

attention, as being p:'itently at variance

with the character of the Church of the

NewTestament,— 1 mean, the loss of Unity

in Christendom. Not only is the Church

of the East not in communion with the

Church of the West, and the Church of

Rome with the Church of the English-

speaking races, but in England aloue,

besides the Church of England, there are

262 separate and competing religious



WHAT IS THE CHURCH? 79

bodies. Christian unity has, in fact, been

apparently lost in Christian lands.

In face of this state of things the first

thing to do is, as has been said, to have a

clear apprehension of what the New Tes-

tament has set before us. And secondly,

while we very carefully distinguish in our

judgments between systems which are

certainly wrong, and persons who may be

striving to be in the right, we are bound,

in the midst of what we have lost, to make
the most of what remains to us still.

For one great bond of union does still

remain, the value of which we cannot well

overrate, that is to say, the bond which
unites us simply as Christians. For what
is it which makes a man a Christian ? I

do not say, what makes a man a good

Christian, but what makes him a Christian,

in other words, a disciple or scholar in

the school of Christ ? What admits him
into this school ? Holy Scripture knows
of no other way of admission than Bap-
tism. If words mean anything, this
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cannot be disputed. " Verily, verily, I

say unto you "—it is our Lord Who speaks

—*' except a man be born of water and of

the Spirit, he cannot enter into the King-

dom of GoD."^ We have already seen

that our Lord, when He spoke of " the

Kingdom of God," almost always meant

that visible Society on earth, which He
designed should be organized to remedy

and heal the corruptions of existing

society; and that He meant by it just

what S. Paul meant by ** the Body of

Christ." We may venture, then, to para-

phrase our Lord's words thus :
** Verily,

verily, I say unto you. Except a man be

born again of water and of the Spirit, he

cannot enter into the Church." He is

not, therefore, as it appears, speaking of

the final state of happiness to which saints

will attain in Heaven, as though none

could reach that state except by the door

of Baptism, but of the Church visible and

militant on earth, into which Baptism is

* S. John iii. 5.
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the only door of admission. The visible

Church on earth is indeed one with the

Church which will be triumphant in

Heaven. For it is the way of salvation,

the means appointed by God, whereby

men shall attain, if they are found faith-

ful, to the future glory of Life Eternal.

But He is speaking, not of final salvation,

nor of conditions whereby it shall be

attained, but of the first step in the soul's

life which is to lead to final salvation.

And what He said so early in His

Ministry He confirmed more definitely at

the end of it. In almost His last recorded

words, when He showed Himself alive

during the forty days after His Resurrec-

tion "by many infallible proofs," and

spoke "of things pertaining" to the visible

Church,^ He declared, "All power is given

unto Me in Heaven and earth ; go ye

therefore, and make disciples (or scholars,

or Christians) of all nations, by baptizing

them into the Name of the Father, and of

1 Acts i. 3.
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the Son, and of the Holy Ghost." ^ The
very mode of making Christians is here

expressed by the force of the Greek par-

ticiple, which implies the means by which

the work is to be done.^ They were

to do this by baptizing them. Faith,

therefore, does not make men Christians.

Faith indeed is a condition of fitness for

Baptism. But it was Baptism, and not

faith, that made men Christians. ** He
that believeth, and is baptized, ^^ shall be

in the way of salvation. Nor was even

repentance more than a qualifying con-

dition. S. Peter, on the day of Pentecost,

said to those who, when they heard his

words, were pricked in their hearts,

** Repent and be baptized every one of

you." And thus, that is to say, by Baptism,

on that very day, ** There were added

unto them about 3,000 souls; "^ even, as

in the same chapter, evidently meaning

the same thing, it is said, ** The Lord

1 S. Matt, xxviii. 18, 19. 2 Clyde's Gr. Syn. § 46, c.

8 Acts ii. 41.
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added to the Church daily such as were

being saved," ^ such as were taking the

first step in the way of salvation. Thus

was Baptism the mode of "adding souls"

to the Church or *' to the Lord."

In the case also of S. Paul himself, it

was not enough that he had, on his way

to Damascus, been converted, and had

repented and believed. For Ananias bade,

*• Why tarriest thou ? arise, and be bap-

tized, and put away thy sins:"'^ from all

which we plainly see that conversion alone,

that faith alone, that repentance alone,

was not enough. Baptism must follow

;

for our Lord Himself said, "Verily, verily,

I say unto you. Except a man be born of

water and of the Spirit, he c2innot enter

into the Kingdom of God." No wonder,

therefore, that S. Paul said very distinctly,

" By One Spirit we are all baptized into

One Body."^ So, then, Baptism is the

only entrance known in Holy Scripture

into the Body of Christ.

1 Acts ii. 47 ; v, 14. 2 Acts xxii. i6. » i Cor. xii. 13.
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We now come to a point of great

interest in its bearing on the Church's

visible unity. All, as we have seen, are

Churchmen, who have been baptized. I

do not mean to say that the only thing

which Baptism does for us, is to admit us

into the Church. It does, of course, very

much more than this. But, at least, it is

Baptism alone which makes men Church-

men. We have next to ask, *' Who are

they who have been rightly baptized ?
"

And the answer to this will tell us who
are Churchmen, and therefore what is the

Church. Now, to settle this point, we
must know who have the power to baptize.

This power to baptize is, of course, not

quite the same thing as the right to

baptize. We often have the power to do

what we have no right or authority to do.

If then anyone has the power, though

he should lack the right to baptize, the

person baptized by him who has this

power has, of course, been validly bap-

tized. And what it concerns us to know
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is, Who they are who have been validly

baptized ? For then we shall know who

have been made members of the Body of

Christ, that is to say, made Churchmen.

The whole subject has been dealt with by

Richard Hooker, who comes to this con-

clusion :
** The administration of Baptism,"

he says, " by private persons, be it lawful

or unlawful, appeareth not as yet to be

merely void
;
" ^ which we may perhaps

paraphrase thus, "The administration of

Baptism by lay people, even though they

lack authority and the right to administer

Baptism, does not, however, so far as we

have seen and shown, appear to be in-

valid." If, then, lay people have the power

validly to baptize, it must follow that the

baptized Ministers of Dissenting congre-

gations, though not recognized by the

Church as rightly ordained, must still

have the power validly to baptize. There-

fore, also, the Church is bound to regard

those who have been thus validly baptized

1 Eccl, Pol. c. Ixii. § 22.
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as thereby made members of the One

Catholic Church, the Church of Holy

Scripture, the One Body of Christ. And,

conversely, the Catholic Church consists

of those who have been validly baptized.

Here, then, is the consolation left to us

who have to bewail the loss of visible

unity. This bond of union still is ours

;

and it is, in itself, a visible bond. For

though outwardly it may not show itself

above ground, the root is there. It is

well, then, in the midst of our confusions

to make the most of this. Outside our

English Church life we each may recog-

nize fellow Churchmen. At least, we

may more and more learn to distinguish

between the sects themselves and the

baptized members of the sects. We can-

not but deplore the disunion and strife,

and the hindrance to the progress of the

Gospel, which come of these schisms

;

but we may trace the lineaments of family

likeness due to the new birth in Christ,

the features of brotherhood, tokens yet
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remaining of our common membership in

the household of Redemption, the One

Body of Christ.

It may, however, be asked whether the

baptized are still Churchmen, even though

they hold false doctrine. False doctrine

is heresy, and heresy means choice, that

is to say, picking and choosing what doc-

trines of the Revelation of God we like

best, and rejecting the rest. Can heresy,

then, make men cease to be Churchmen ?

Let us see. S. Paul instructed the young

Bishop of Crete how to deal with heretics,

bidding him, not to reject or excommuni-

cate them, until after a first and second

admonition.^ Accordingly, during all the

time of his heresy, the heretic would re-

main in full communion and membership

of the Church, until the act of formal ex-

communication. If that remedy should

never be applied at all, he would still re-

main a member of the visible Church.

Then, again, we may ask, does what is

1 Tit. iii. lo.
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called *' schism " dissolve the bond which

Baptism created ? What is schism ? S.

Paul describes it as a split, or division,

not from the Body, but itt the Body, that

is, within the Society of the Church.

Thus he entreats the Corinthians that

there may be no schisms ** in the body."

Plainly, then, those who, while they

hold aloof, foster a bitter spirit of rivalry

and antagonism, even these, if they were

once made members of the Catholic

Church by Baptism, are still Churchmen,

aye ! even Church-of-England men, un-

conscious and unwilling Churchmen, it

may be, but Churchmen still.

What then ! shall less be said of those

who are conscious of no such bitterness ?

There are thousands who have joined one

or other of the sects, some, we cannot

doubt, from the highest and purest motives,

seeking only their soul's great good ; some

through the force of early associations,

and family attachment and traditions

which are held very sacred ; others, after
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real experience of light and blessing

received; in oneway or another drawn on
by every desire and tie and motive which
may deserve our respectful admiration.

If, then, neither divisions, nor diver-

gences of faith, nor the errors which must
somewhere prevail where contradictions

and denials are found,—if neither schism

nor heresy can sever the bond of union

which Baptism has forged, it follows—and
we thankfully dwell on it—that many and
many a Christian now rejecting external

communion with us is yet, by virtue of the

one Baptism, which was a Baptism not

into the sect but, if it was a valid Baptism,
into the Church, a member of the only

Church of Christ revealed in Holy Scrip-

ture. There is *' One Lord," " One Body,"

"One Baptism." The mark remains;

once baptized always a Churchman. And
if so, then we may welcome most Dissenters

as, though Dissenters, yet Churchmen.
Here, then, we see still left among us

men of modern days the trace of that
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ideal which the Master of souls had before

His Mind, of His One true Church, that

whole company of the baptized, good and

bad, whole and maimed, devout and full

of sloth, apt and perverse, docile and way-

ward scholars in the school of Christ.

But if this is so, another question starts

up at our feet. If heresy and schism have

not cut off from membership, if baptized

Dissenters are still Churchmen, if good

may still be got through Dissenting minis-

trations, what harm, it may be asked,

comes from these divisions ?

Can such a question really be asked in

good faith ? Is, then, our Lord's last

prayer to go for nothing ? Where is the

witness which the unity of Christian men

was intended to bear before the world ?

If union is strength, disunion can only

bring weakness. It wastes both men and

money to no purpose. It dissipates zeal

and misapplies it. In many a town and

village meagre congregations are scattered

now in many separate buildings because
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of differences often unspeakably trivial, of

the real merits of which they know little,

and often really care less, who might well,

but for vested interests and an inheritance

of strife, the growth of many generations of

estrangement, be gathered into one flock, to

be cheered with a warmth of devotion and

a force of edification now utterly unknown.

Divisions among Christians bring the

very name of Christian into contempt.

The world marks them well, and has no

scorn too pungent to cast upon these

quarrels about trifles. The hatred which

it attributes to religious disputants, and,

alas ! too often beholds in them, has passed

into a proverb. It draws from it a specious

plea of justification for its own indifference,

and thus is Christ wounded in the house

of His friends.

Lastly, discord breeds discord, and the

spirit of strife grows by what it feeds on.

The temper of criticism and the language

of invective eat into the very life of

charity. Self-reproach and shame for
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their own faults and sins men too often

hide out of sight, that they may bring

into light the defects of other religious

systems, and the follies and weaknesses

of those who adopt them.

If all this comes of disunion, what can

justify it ? Nothing, surely, short of abso-

lute necessity. But in the great day of

account who shall plead that necessity ?

Who will not then have each to answer

for himself how far in his day of grace he

acted, and wrote,xand spoke as if Christ

had never left a Kingdom of God on

earth at all ? Will the spirit of religious

contention and the temper of strife appear

in that day to be only a pardonable infir-

mity, or a very grievous sin ? " For the

works of the flesh are these : . . . hatred,

variance, emulations, wrath, strife, sedi-

tions, heresies ; ... of the which I tell

you before, as I have also told you in time

past, that they who do such things shall

not inherit the Kingdom of GoD."^

^Gal. V. 20, 21.
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" The Scribes and Pharisees sit in AToses' seat ; all

therefore whatsoever they bid you observe that observe

and do, but do not ye after their works, for they say

and do not."—S. Matt, xxiii. 2, 3.

WE cannot be blind to the injury

caused between Christians by

divisions and by all the consequent strife

and contention which follow from them.

Divisions paralyse the action of Christian-

ity upon the world, bring the name of

Christianity into contempt, intensify and

deepen the spirit and temper of discord

between those who are and should be

brethren.

But is this multiplicity of disunited sects

merely inexpedient ? Is it something

more ? Is it worse ? Is it sinful ?

We are trying to get at the truth in this

1 For the argument in this and the following Sermon the

author is indebted to Canon Hammond.
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matter. If schism and separation are

sinful, we must not be afraid to think so,

nor hesitate to say so. But are they ?

Our Church implies that they are. For

she prays in her Litany that we may be

delivered from schism in the same breath

as she prays that we may be delivered from
*' hardness of heart, and contempt " of

God's Word and Commandments. These

are unquestionably sinful things. But is

the Church doing what is right in so

praying ? Or is she offensively grouping

things merely inexpedient with things

positively sinful ?

It has been often urged that Dissent in

this country was an absolute and impera-

tive duty, because of the careless and

unspiritual lives of the clergy, their sloth

and negligence, sometimes even their open

wickedness ; to say nothing of the super-

stitious practices and the false doctrines

attributed to the Church herself. It has

been said plainly that spiritually-minded

men, if they had any regard for their
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souls' health and for their own salvation,

were under a sacred obligation to come

out from the Church in this land, and

gather together in assemblies of godly

men, where truth and love might freely

live and grow.

Was, however, this duty so very plain ?

That is the question before us. With

what test can we try it ? As we are dealing

with the Scriptural doctrine of the Church,

we cannot do better than make our appeal

for the solution of this question to the

testimony of Holy Scripture. Accordingly,

for the present we will confine our thoughts

to one supreme test, the example and the

language of our Lord Himself. No higher

appeal can be made by true men. The
better Christians we are, the more we
shall be trying to tread in Christ's steps ;

the more we are really seeking to do the

Will of God, the more closely shall we
follow Christ's example.

How, then, does Christ's example bear

upon the duty or the guilt of schism ?
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Let us consider the circumstances of

the time in which He lived as Man among

men on earth. There existed still that

elder Church, called by S. Stephen " the

Church in the wilderness," which God
Himself had, ** by the disposition of

angels," established with all the solemn

sanctions of the Law given to Moses on

Mount Sinai. But when our Lord lived

His Incarnate Life among men, what was

the moral and spiritual condition of the

authorities and rulers of that Church ?

Never surely were any religious guides

more corrupt or estranged from God than

they were. S. John the Baptist called

them " a generation of vipers." Our Lord

Himself spoke of them as serpents, blind

guides, whited sepulchres. If they should

ever win over a proselyte to their own

religion, He declared that they made him

twofold more a child of Gehenna than

they themselves were. Yet they had a

Law, ot which S. Paul says, that it was
" holy, and the commandment holy, and
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just, and good,"^ a Law of which our

Lord declared that "not one jot or tittle
"

should fail, so good a Law that He Him-
self " came not to destroy but to fulfil

it."^ And yet this most excellent and

GoD-given Law the Scribes and Doctors

had made of none effect. They had so

perverted it by their vain interpretations

and traditions, that the very key of know-

ledge was no longer of avail to open it.

They hindered others who would obey it

from knowing what it really meant. Blind

were they themselves, and others they

made blind also. They were hireling

shepherds, plundering and ravening the

lost sheep of the house of Israel. Surely

it is clear from this that, if ever Dissent

and separation were conceivably opportune

and right, it was then undoubtedly a plain

duty to withdraw from such a rehgious

community as this. If separation was

ever necessary, it was necessary then.

Was, however, our Lord a Dissenter

^ Rom. vii. la. a S. Matt. v. 17, 19.
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from this corrupt Church ? He was not.

Did He withdraw from it ? We , know
that He did not. On the contrary, He
never missed an occasion, on the one

hand, of condemning the conduct and

teaching of the Church rulers, or, on the

other hand, of identifying Himself com-

pletely with the Church of which they

were the betrayers. His Circumcision,

His Presentation in the Temple when

the sacrifice for the firstborn and the gifts

for the Blessed Virgin's Purification were

made. His visit to His Father's House at

twelve years of age as a Child of the Law,

when He listened to and indeed learned

from the Doctors in the Temple, these

are so many certain proofs of His loyalty

to the Church of the Jews. He was bap-

tized as other Jews, that He might fulfil

all righteousness. As a Jew, He attended

the synagogues on the Sabbath day with

undeviating regularity. He Himself was

wont to read the lessons in them. He
listened Sabbath after Sabbath with lowly
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and enduring patience to the shallow

expositions of the sacred books which fell

with a weary monotony from the lips of

the Rabbis who in their ignorance per-

verted the divine truth of them. The
Temple He honoured ever as His Father's

House. Twice, out of that zeal which

consumed Him, He cleansed it. He
regularly visited Jerusalem at the great

feasts, and therefore took His part in the

very sacrifices of slain bulls, and sheep,

and goats, again and again, as the most

devout among all the great crowds of wor-

shippers who thronged the Temple courts.

His very last act was the observance of

the Passover, so far as His approaching

Passion made it possible to keep it. And
lastly, it was His Will that the very

moment of His death upon the Cross

should be so timed, as to take place at

the hour when the Passover lambs were

wont to be slain for sacrifice by the priests

in the Temple.

Could any life, could any death, show a
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more faithful loyalty, a stricter confor-

mity to the Jewish religion than this life

and death of the Incarnate Christ ? None
possibly could. But this was not all. Not
only was He thus a conspicuously con-

forming member of this elder Church, but

He allowed His disciples to be in no sort

of doubt what His mind and purpose in this

respect was for them also. Only a day

or two before His Crucifixion He solemnly

warned them, in the astonishing words of

the text, **The Scribes and Pharisees sit

in Moses' seat ; all therefore whatsoever

they bid you observe that observe and

do : but do not ye after their works ; for

they say and do not." Were ever more

startling words uttered ? We cannot

mistake or misunderstand them. A rule

was given, and what is more, the reason

also was added, and the principle upon

which the rule was based. All through

His Ministry He had repeatedly denounced

the conduct and the teaching of these very

Scribes and Pharisees. And even in the
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words which follow these, He uttered

condemnation of them in language unsur-

passed for its awful and terrible severity.

Yet all the while He bade His disciples

do all that these hypocrites commanded.

Such was our Lord's mode of dealing

with Church corruptions and Church

abuses.

And now, for a moment, let us turn our

thoughts to our own land. Is it insisted

that, when the earlier sects began to break

off from the Church in this country, the

Church was in a worse state of moral and

spiritual degradation than the Church of

the Jews in our Lord's time ? It is never

so insisted. Such a pretence is never

maintained. As a mere fact in history

of which abundant proof exists, the motive

which influenced the separatists in the

reigns of Elizabeth and her successors

was not the desire, by open withdrawal,

to protest against the moral corruption,

or impiety, or neglect of the clergy and

Church people of the day. No ; they
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separated from the Church because in

some subtle point of doctrine, or of disci-

pline, or of mode of worship, they disliked

the Church and Churchmen, and preferred

their own religious methods. Even in

these days Dissenters will not tell you

that the Church of England is now, or

ever was, in so dreadful a condition as

the Jewish Church in our Lord's days.

They cannot honestly do so. On the

contrary they believe that the Church of

England, however much they dislike her

ways, is still a real Church, is still a part

of the Universal Church of Christ. They

acknowledge that devout and good men

abound in her. They own that, with all

her faults, she is full of life and energy and

zeal for her Master's service, ever forward

in good works. They think, no doubt,

that she suffers spiritually by her connec-

tion with the State, that her members are

mistaken and misguided, that they have

followed a less excellent course, to which

they greatly prefer their own way of
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religion. That is all the charge they

bring against the Church. And we may
own that they are quite free to say and
think all this ; and more, that they would
be justified even in their separation, if it

could be shown that Christ our Divine

Lord ever either spoke or acted towards
the elder Church, as they, no doubt with

the purest motives and in true obedience

to the leading of their conscience, have

done towards the Church of England.

Yet, how stands the matter ? We may
sum up what has been said thus. If

Dissent from the Church, instituted and
planted in any land, or in any town, or in

any village, is ever a duty, through either

perversion of doctrine, or laxity of disci-

pline, or because of the evil lives of its

members, or of the ignorance and unspir-

ituality of the clergy, or for any other

reason, then Dissent from the Jewish

Church was on each and all of these

grounds a sacred and imperative duty.

Yet Christ our Lord, Who knew the cor-
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ruptions of the Jewish Church and its

rulers as no other ever did, and Who
spoke of them in language such as no other

ever used, nevertheless, so far from sepa-

rating Himself or permitting His disciples

to separate from it, adhered to that de-

praved community and required His

followers to do the same.

If, then, Christ is our example—and He

is—it follows that, while it may possibly

be men's duty to disapprove of the

Church, and protest against her, if it be

so, it never can be their duty to separate

from her. Bad as she n^ay be, she has

never been, probably she never will be,

and cannot be worse than that Church

from which our Lord never separated.

The unity, which Dissent breaks up, He
loved. He sighed for it. In His words

He pleaded for it. In His acts He aimed

at it. His last great prayer was that all

who believe in Him should ever cherish

it. The Church, which He purchased

with His own Blood, was herself to be a
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living Body, having His Life-Blood in her

veins, full of the fulness of the Life of

Him Who was Himself Life. The very

thought of division, the very touch of the

knife, thrills through her warm and living

frame with the cold shudder of death.

We may not wonder that she shrinks

from being split up and rent, for she lives,

because Christ, Who is the Life, is the

Life also of her life.









VII.

"Ye are yet carnal: for, whereas there is among

you envying and strife and divisions, are ye not

carnal ?
"—i Cor. hi. 3.

WE are seeking an answer to this

question : Are divisions between

Christian sects merely undesirable ? Are

schisms only inexpedient ? In short, is

Dissent, in itself, simply inconvenient ?

or is it sinful and wrong ? Nothing is of

course wrong which is morally necessary.

But has Dissent ever been morally neces-

sary ? Has it ever been according to the

Will of God ? Was our Lord, for instance,

a Dissenter? We have just seen that, so

far from His being a Dissenter, He was a

strictly conforming member of the Church

of the Jewish people.

But it has been urged that this example

of our Lord is not quite to the point,



112 WHAT IS THE CHURCH?

because separation from the Church of

the Jews would be separation from the

nation of the Jews, since the Jewish

Church and the Jewish nation meant and

were the same thing. It was, therefore,

it is maintained, impossible for our Lord

to secede and form a separate sect.

When it is said, however, that this was

impossible, let us make it quite clear what

is meant by its being said to be impossible.

For we may mean one or other of two

very different things, either that it was

morally impossible because it would have

been wrong, and it was morally impossible

for our Lord to do what was wrong ; or,

that it was absolutely impossible, because

of the essential character of the Jewish

constitution in politics and religion. In

either case we must come to the same

conclusion. For if, when we say that it

was impossible for our Lord to be a

Dissenter from the Church of the Jews,

we mean that it would have been wrong,

why ! then we see, without more ado,
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that separation and Dissent were

—

wrong!
If, on the other hand, we mean, by saying

that Dissent was impossible, seeing that

God had so constituted the religious sys-

tem of the nation as to make it actually

impossible, then, as God acts with design

and leaves nothing to mere chance, we
are forced to the conclusion that separation

and Dissent from the Jewish Church were,

by God's express design, purposely made
impossible, and therefore must have been

contrary to His Will. And this is the

same thing as saying that Dissent from
the Jewish Church was wrong.

Since, however, God does not change

backwards and forwards, but is the same
yesterday and to-day and for ever, we
must infer that what was His Will in such

things then must be also His Will now,

and that what was wrong then cannot be

otherwise than wrong now.

But perhaps it will be objected that,

after all, the circumstances of our Lord's

Incarnate Life and its conditions were so
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exceptional and unique, that we cannot

establish a precedent from them alone,

and ought not therefore to confine our

attention solely to His example and His

words. For the sake of the argument, let

this be assumed. Let us see, then, whether

the circumstances and conditions of the

Church in the times of the Apostles will

throw any light upon the question before

us. But, in so doing, we must remind

ourselves that the conduct of the Apostles

is not merely an indication of what they

themselves thought to be right and fitting,

but has weight on other grounds also.

For it shows most plainly what they

believed to be the mind of our Lord.

Indeed it was to be the work of the Holy

Spirit not merely to guide the Apostles

into all the truth, but to show them

especially what was the mind of Christ.

** He shall take of Mine and shall show it

unto you."^ If, therefore, we are haply

in any doubt as to what was the mind of

1 S. John xvi. 15.
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our Lord, we may be sure that there is

no better way of solving that doubt than

by finding out what was the mind of the

Apostles on that point.

What then, was the mind of the Apos-

tles on the question of separation and

dissent from the Church ? To judge of

this, we ought to estimate the state of the

Church which the Apostles planted in the

different cities of the Roman world, and

watched over with all care and unceasing

devotion.

No doubt, at first, there was every token

of pure and living zeal among the earliest

believers. They continued, as we are told,

steadfastly in the doctrine of the Apostles,

in the fellowship or communion of the

Apostles, in the breaking of the loaf, and in

the prayers.^ Holy fear possessed every

soul. Holy love burned like a living fire,

kindled, as it were, by the tongues of Pen-

tecost in the hearts of all. " They had

all things common." They were " daily in

1 Acts ii. 42, 44, 46.
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the Temple." They were filled with a hea-

venly "gladness and singleness of heart."

But how quickly was this goodly order

marred I Soon, lying and sacrilegious

theft, selfish murmuring, contentions,

and heresies sprang up ; and the miser-

able story of these evil things darkens the

pages even of the Acts of the Apostles.

If we turn to the Epistles which S.

Paul wrote to the Christian communities

planted in the different cities which he

had visited, what do we find ? In every

one of them we trace the noxious growth

of corruption. Let us take as a single

specimen the evidence found in the first

of the letters addressed by him to one of

these Churches, the Church of Corinth

for example. Within five years after its

foundation we see that the bitter spirit of

strife and faction was already prevalent.

** Whereas there is among you envying,

and strife, and divisions, are ye not car-

nal ? " But this is as nothing to what fol-

lows. In the fifth Chapter he denounces
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a case of shocking incest, of a kind so gross

as never to be named among even the
pagan and dissolute Greeks who were living

round about them ; and, what was worse,
the guilt of this foulness was not confined
to the one perpetrator, but was in a
manner shared by them all, because they
appeared not only to tolerate him, but
even to sympathize with him. "They
were puffed up," and "gloried" in the
deed,i as though they thought it a very
fine way of asserting individual liberty

and the right of private judgment in the
teeth of weak scruples of conscience.

Later on, we find the Corinthian Christ-

ians rebuked for going to law against one
another before the Pagan courts.^ In the
eighth Chapter, S. Paul thought it need-
ful to warn them against idolatry, and in

the eleventh Chapter sternly to rebuke
them for profaning the Holy Communion,
by partaking of it in a state of drunken-
ness

! So impious was this sacrilege that,

ixCor. V. 2. »iCor. vi. X.
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as he says, they were thus, by unworthy

eating and drinking, eating and drinking

judgment upon themselves, because they

did not discern the Lord's Body; a judg-

ment which took the form of bodily

weakness and sickness, and, as seems

suggested by the special Greek word used

for sleep, even of the sleep of death.^ In

the fifteenth Chapter, he shows that, by

the apparently tolerated denial, on the

part of some, of the doctrine of the Resur-

rection of the Dead, they were practically

making void all his preaching and all their

faith as Christians.

Surely we need go no further in this

melancholy task of tracing out the dark

stains of evil which soiled the life of the

Church at Corinth. Yet, if this Church was

worse than some other Churches, it was, at

all events, very little worse. The Churches

at Ephesus, at Colossae, in Galatia, at

Rome, were scarcely less deeply scarred

with corruption. So that it is no over-

1 X Cor. xi. 30, KoifJLaifTM.
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statement to say that all the Churches

which had been planted and watered by

the Apostles were terribly affected by this

leaven of evil. Yet for all that, each body

of Christians in these towns was always

spoken of as the living Church of Christ.

These very Corinthians, for example,

S. Paul salutes thus, " To the Church of

God, which is at Corinth." He calls

them " Saints." " Ye are Christ's," ^ he

says ;
" The Holy Ghost is in you." * To

the Roman Church he writes that the

members of it were "beloved of God,"
" called Saints." The Thessalonians

are greeted thus, "Paul and Silvanus

and Timotheus unto the Church of the

Thessalonians, which is in God the

Father, and in the Lord Jesus Christ." ^

In spite of all the mixture of evil in it,

the Church in every city was One, Holy,

living, the pillar and ground of the truth,

the Body of Christ, of which Christ was

the Head.

1 1 Cor. iii. 23. 2 i Cor. vi. 19. » i Thess. i. i.
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We are now in the position to ask in

all sincerity this question, " Was the

Church in England at any time in a

worse condition, was it more corrupt,

more carnal, more tainted with impurity,

more affected with heresy and error, than

the Church in the days of the Apostles ?
"

During the period when men began to

secede from the Church, and to form

separate sects in the reign of Elizabeth,

was the Church from which they with-

drew more defiled than the Church of the

New Testament ? It was not. It is never

pretended that it was.

Yet the Apostles never advocated sepa-

ration from the Church, as a remedy for

the evils of the Church. On the contrary,

S. Paul used all his influence, all earnest

persuasion, and the whole force of his

authority, as an Apostle, to induce the

Corinthians to keep together. So serious

an evil was division in his eyes, that he

seemed reluctant to credit even the exist-

ence of it. " I hear that there be divisions
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among you, and I partly believe it." ^ ** I

beseech you, brethren, by the Name of

our Lord Jesus Christ, that ye all speak

the same thing, and that there be no

divisions among you, but that ye be per-

fectly joined together in the same mind

and in the same judgment."^ And yet

it cannot be denied that things were in

such a state that, if ever separation from

the Church was lawful or excusable, Dis-

sent from the Church in Corinth was

both lawful and excusable. But did S.

Paul advise or permit it ? He did not.

He did and said everything in his power

to prevent it.

To sum up what has been said. We
have seen both from our Lord's example

and the example of the Apostles, and

from His words and theirs, that disunion

between Christians meets in the New
Testament with no sort of excuse or palli-

ation. Yet what do we see to-day in

England ? We see almost nothing so

1 1 Cor. xi, i8. 2 I Cor. i. lo.
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conspicuous as our disunion. We see

262 separate sects of Christians, jealous

of and competing with each other, at

times denouncing, controverting, con-

demning each other. The reHgion we

profess is a religion of charity and peace.

The religion we practise is a religion

of discord and contention. For all this,

we seem to have no misgivings. We
take comfort at the prevailing aspect of

Christian enterprise, complacently the

while looking on at these divisions, which

in fact paralyse all work, stop and check all

progress, and weaken the effective force

of Christianity among us. We never seem

to be aware that so long as things are so,

mankind will never become Christian.

Nor must we miss the warning conveyed

by the contrast, which the very serious

and heinous offences of the Church ot the

Apostles present, with the very trivial

causes of modern disunion. In this

country, as a matter of historical fact,

men have separated from the Church,
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because they objected to the use of the ring

in the Marriage Service, to the custom of

kneeling at the Holy Communion, to the

observance of special Holy Days, to the

use of the surplice, to fixed forms of

prayer, to the sign of the Cross in Baptism

and the like— things infinitely trivial

when compared with Church offences

and scandals in the days of S. Paul. No
doubt men now honestly hold aloof for

what they consider fundamental differ-

ences. Yet, on the other hand, how many
there are who, with a light heart, for no

well-considered reason, often for no reason

at all, break away, as if disunion were of

no account

!

And, as we see too plainly, separation

once begun never stops. The merest trifle

occasions fresh secessions; divisions follow

upon divisions. Already within a cen-

tury between twenty and thirty separate

Christian societies trace their origin to

the one Wesleyan movement. There are

six or seven registered distinct sub-divisions
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of Plymouth brethren.^ Once divide for

trifles, and fresh trifles make fresh divisions.

These, I know, are plain words. Yet, if

they are true, let us bear with them. We
may speak boldly, if we speak with charity

and courtesy. We need judge no man
except ourselves. And there is room

enough for judgment upon ourselves. For

must it not be owned with sorrow and

with shame, that many and many a

Dissenter, whom we know, is a better

Christian and more Christlike than we

are ourselves who s;ay these things ?

But, in what I have had to say, I have

tried to get hold of a principle. And it is

certain that, if we want to see our way

better in the maze and tangle of things,

which to-day hinder Christian work and

Christian life and love, we must, at all

hazards, try and get hold of principles.

In so doing, we can always distinguish

between Dissent as a System, and indi-

1 See the list of registered sects given in Whitaker's

Almanac.
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(Vidual Dissenters the conscientious up-

holders of the System. We may see

that, as a matter of principle, Dissent is

unscriptural, in spite of the piety, and

goodness of individual Dissenters, who
deserve our esteem and admiration.

And thus Charity and Truth may meet

together. If we are bold to speak the

truth, we must speak it in love, as we
hold it in love. So we may grow in Him,

Who is both Truth and Love. For as

God Himself is, in His Eternal and ulti-

mate Essence, not only Love but Truth,

so the Eternal Spirit, proceeding from the

jFather and the Son, came forth to guide

us not only into all Love, but also into

all Truth. Amen.
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VIII.

" The lot is fallen unto me in a fair ground
;
yea,

I have a goodly heritage."

—

Psalm xvi. 7.

SO far we have traced some of the

great principles upon which, accord-

ing to the Hght and witness of Holy

Scripture, the Universal Church has been

built. We have seen that our Divine

Lord's purpose was that His Church

should be One and Visible ; that His

Apostles plainly so interpreted His words

and actions, as never even to have con-

ceived of a Church, other than One and

Visible ; that both our Lord and His

Apostles taught that Holy Baptism was

the only mode of entrance into this One
Visible Body, and that men were made
Christians, not by their faith, nor by their

repentance, nor by their conversion, but

by Baptism only.
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Further, we have seen that, as the

Church is the One Body of Christ, to

rend that One Body by schism can admit

of no excuse and no justification, but

that, as the very hfe and energy of the

Body depend upon the organic unity of

its members, so the whole Body has the

more need of the common service of each

several member, the more these members

differ in nature, in character, and in func-

tion. Thus S. Paul says, ** By one Spirit

are we all baptized into one Body;"^ and,

** Now we are many members, j^et but

one Body. And the eye cannot say unto

the hand, I have no need of thee; nor

again the head to the feet, I have no need

of you."* Yet this is practically what

those Christian societies, which have

broken oft^ from the Church in this land,

have said, and do still say. They declare,

in fact, to the other members of the Body,
** We have no need of you. Therefore,

we renounce and avoid you. We will

1 1 Cor. xii. 13. 2 I Cor. xii. ao, ai.
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indeed eat with you, and drink with you

;

we will walk with you, and talk with you
;

we will buy of you and sell to you. But

we will not pray with you. You are too

corrupt for that. We therefore leave' you,

and worship by ourselves apart." This is

what schism really means. Thus has Dissent

divided the Body of Christ in England.
** Yes !

" it will be said, " that is so ; we
admit all that. But, after all, did not

what is now called * the Church of

England' do precisely the same thing

when she threw off the yoke of the

Bishop of Rome and separated from him

in the sixteenth century? We are only

doing on a small scale what the Church

of England did on a large scale. And if

the schism of English Dissenters was

wrong, at all events English Churchmen
have no right to find fault with us. They
have a beam in their own eye. If they

believed that they had good reason for

separating from the Church of Rome, we,

on what we believe to be good reasons
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too, have separated from the Church of

England. That is all."

This point demands attention. Did

the Church of England really separate

from the Church of Rome at the Refor-

mation ? In other words, did the Church

of England in fact, first come into exist-

ence, as such, in the reign of Henry VIII. ?

Did the Roman Catholic Church cease in

England and the English Church begin

at that time ? Is it historically true to

say of that stirring period, " There the old

Church ended ; here the new Church

began"? The Independents, the Bap-

tists, the Society of Friends, the Wesley-

ans came into existence as sects, only

when and as they each parted from the

Church of England. ^ Was it so with the

Church of England herself ? Did she

also come only then into existence when

she parted from the Church of Rome ?

This is obviously a question which the

conclusions of an historical inquiry alone

will answer.
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I. And, first, if it can be shown that

the Church of England existed as the

National Church of England before the

Reformation, it must be abundantly clear

that she was not created by what took

place at the Reformation. Few facts

in history, however, have been more

convincingly proved than this. In legal

documents, covering a period of 300 years

and more before the Reformation, the

Church in this country was not only

styled "The Church of England," but

was distinguished as such from the

Church of Rome, with which she was in

communion. Communion, however, is one

thing, and coercive jurisdiction is another

and a very different thing. Like the

National Churches in the rest of Europe,

the Church of England, ever since the

mission of Augustine, was in communion
with the Church of Rome. But the Pope's

coercive jurisdiction over her was only

gradually established, chiefly through the

influences of the Norman Conquest, and
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was only finally systematized by the con-

sequences which followed the surrender

of the Crown to the Pope by King John.

But even then and after this coercive

jurisdiction was secured, the Church in

this country was called the Church of

England, and was distinguished from the

Church of Rome, to which she was so

closely bound. Thus in Magna Charta

her rights are claimed thus, ** Let the

Church of England be free." Roman
Catholic controversialists very adroitly

divert attention from the real force of this

language of the Charter by asking, *' Free

of what ? " But that is not the point.

Two facts are here seen,—first, that there

was such a thing as the Church of England,

and, secondly, that she was to be free.

This second point is of no consequence to

the inquiry before us. It matters nothing

what she was to be free from. But the

former point matters everything, viz., that

there was such a thing as the Church of

England, The very use of the name is
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proof that the thing, so named, existed.

In legal documents and issues there is

very much in a name. The claimant to a

Peerage must at least prove his title to

his name.

In documents, then, of various degrees

of formality, belonging to the thirteenth

and fourteenth centuries, in Articles of

complaint, in public and private letters

of remonstrance addressed from time to

time to the Bishops of Rome, and in

numerous Statutes of the land, again and

again the Church in this country is called

" The Church of England." Two instances,

by way of illustration, must suffice. In

1247 ^^^ community of the clergy and

people of England complained by letter

to the Pope and the Roman Court, ** that

the English Church, since the last Lateran

Counciljhad been harassed by thecommand
of the Roman See." ^ In 1414 the Univer-

sity of Oxford drew up a body of Articles

1 Quoted by Moore and Brinckman. See Anglican Brief:

in the i6oth chapter of which many more initances are given.
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for the reformation of the Universal

Church, in which complaints were made

"of the Simony of the Papal court, and

of the shameful appointments to priestly

offices of persons whom the Church of Eng-

land rejected as unfit for the priesthood."

Instances of a like kind abound. The

point to notice is that in these and other

historical documents the Church in this

land, though then under the jurisdiction of

the Papacy, is called not the Roman but

the English Church ; and her interests

are contrasted with those of the Roman
Church. We see, therefore, that the

Church of England was one thing and

the Church of Rome another.

The same inference that the Church of

England was distinct from the Church of

Rome is made clear also by the fact that

the Liturgies in use in England before

and down to the time of the Reformation

were not the same as the Liturgy which

was used by the Roman Church either

then or since.
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Thus has it been shown briefly that the

Church in this land was not a mere

Missionary branch of the Roman Church,

governed by emissaries from the great

Italian Bishop, but was the National

Church of England, never the Roman

Church in England.

2. The point next to be dealt with is

this : Did the Church of England deliber-

ately separate herself from the Church of

Rome when she threw off the supremacy of

the Bishop of Rome? Did she by her con-

duct then render herself guilty of Schism ?

She certainly never intended Schism.

Andthisisshown both by the contemporary

Statutes of the Realm, and by the language

of her own Public Service Books.^ More-

over there exists nowhere any documen-

tary proof that she ever, by any formal

1 For example, it is inconceivable, if she really did contem-

plate an act of Schism, that at the very time of perpetrating

it she should in 1549 put into the mouth of her priests in

the Prayer for the Church Militant the words, "beseeching

Thee to inspire continually the Universal Church with the

spirit of . . . unity and concord."
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act, withdrew herself from communion

with the Papal Church.

But this will be more clear if we ex-

amine" what actually took place at the

Reformation.

The first step in that chain of events,

which goes by the name of the English

Reformation, was taken by the Houses of

Convocation in February, 1531. The
Reformation in England was not brought

about by Acts of Parliament, nor solely

by the actions and will of the King. Far

from it. It was the formal act also of the

Church of England herself. Now how

could such a body as the Church of Eng-

land act ? Well ! how can, say, the Royal

Society act ? It acts by its Council.

How can the people of any municipal

town act ? By the voice of their municipal

representatives. How, then, could the

Church of England act ? By her Convo-

cations. The King could not speak for

her. Parliament could not speak for her.

The Bishops separately, the clergy sepa-
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ratel3% could not. Her Convocations were

the only body which could speak for her.

The power of the Convocations was un-

curtailed then. Convocation was the true

Church of England then by representa-

tion.^ In those days if Convocation spoke

the Church of England spoke.

What, then, did the Houses of Convo-

cation say on nth February, 1531 ? They

said this :
" We recognize, as far as the

Law of Christ allows, the King of England

to be the supreme head and governour of

the Church and Clergy of England.*'

Now, what was the pith and real force of

this language ? It meant neither more

nor less than the repudiation of the

usurped jurisdiction of the Pope in temporal

things. What are things temporal as

contrasted with things spiritual? The

means of Grace, the Sacraments, and the

mode of their administration, the conduct

of public worship, the sacred offices of the

Church Service Books, the constitution of

1 See Canon, 139.
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the sacred Ministry, discipline in spiritual

things, inter-communion with the rest of

the Universal Church, and above all, the

faith and creeds of the Church,—these

and the like are spiritual things. On the

other hand, temporal things have to do

with money payments, the customary

proportion of tithes and dues, the rights

of patronage, the judicial authority in

disputes where these temporal interests are

concerned, and so forth. These latter

things, however, are not the essentials but

the accidents of the Church's life. Her

life, as we have seen, is derived from

Christ her Head. It is a spiritual life; it

does not depend upon her wealth or her

poverty, upon the favour and protection,

or upon the hatred and persecution which

she may receive from the temporal powers

of the world.

She is, on the one hand, none the less

the Church of Christ, because the State

at present recognizes something of her

spiritual prerogative. On the other hand,
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she would be none the less the Church of

Christ if she were disestablished and dis-

endowed to-morrow. Any change, there-

fore, merely in the temporal condition of

the Church cannot affect her spiritual

vitaHty. And the communion of one

National Church with another is not a

communion in temporal things. It is a

spiritual tie.

When, then, the Church of England

took action in things that concerned what

was only temporal, she thereby did nothing

which affected her communion with the

Roman Church, since communion belongs

only to things spiritual.

This, then, is what was done. The

Bishops and Clergy in the sacred synod

of Convocation, who were as yet them-

selves unreformed and unfamiliar with any

other Church usages and Church beliefs

than what had been in vogue in this land

for centuries, unanimously in the Southern

Province, and, with the one exception of

Bishop Tunstall in the Northern, asserted
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the independence in matters temporal of

the National Church of England.

Of course, before this Act of Convocation

could become law, it must be ratified by

subsequent Statutes of the Realm. But

neither the Crown nor the Parliament took

the first step, but the Church of England

herself; and the Reformation was a

reformation from within on the part of

the Church herself. The recovery of this

independence gradually led to the recovery

also of primitive standards of doctrine and

worship. Having discarded the Pope's

temporal authority, by degrees the Church

was free to discard also that which his

influence and authority had gradually

introduced.

And in these changes the Bishops and

Clergy acquiesced. The Church was the

same Church, the Bishops the same

Bishops, the Clergy the same Clergy.

There was no break throughout this critical

period of transition. As to the Clergy,

it was found at the beginning of the reiga
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of Elizabeth that, out of 9,400 beneficed

Clergy in the land, as many as 9,223

accepted the changes and retained their

offices in the Church.

And what is more remarkable, even the

Pope himself indicated his willingness to

assent to the changes in things spiritual.

Up to this time the people, whether they

preferred the old order or the new, wor-

shipped together in the Churches as before,

alike accepted the English Prayer Book,

and knelt side by side before the same

altars. So far nothing had occurred to

mark any actual rupture of communion

between the Church of England and the

Pope. So far, no act of separation had

taken place, and therefore no overt schism.

And this is shown, not only by the invi-

tation which Pope Paul IV. *^ gave to

Elizabeth, to send English Bishops to the

Council of Trent in 1562, but by the offer

made by Pius V. in the year 1569, in a

private communication to the Queen, to

accept the new Prayer Book, and give
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approval to all the doctrinal changes which

had been made, on this one condition,

that the English Church and the Queen

should recognize the Pope's supremacy

once again, and restore to him his former

power in things temporal.

During all these thirty-eight years since

1531, the English Church had done noth-

ing which openly broke off communion

with the Pope; and, on his part, the Pope

had done nothing which amounted to a

formal excommunication of the English

Church. Only then, when the Queen

refused to receive Pius V.'s overtures for

the restoration of his temporal suprem-

acy, did he at last take the direct step

himself of separating from the Commun-
ion of the Church of England, by excom-

municating the Queen, and all those who

accepted the changes in religion which

had been made.

It is therefore plain, from the facts of

history, that it was the Pope who sepa-

rated from the Chuych 0/ England, not the
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Church of England which separated from
the Pope. And thus, as the Bishop of

Rome in the eleventh century first vio-

lated the unity of Christendom by sepa-

rating from the Church of the East, so in

the sixteenth Century he was the first

Dissenter from the Church of England,

That baneful precedent has been abund-

antly followed. But those who would
justify Dissent should never forget who it

was who set them the first example of

Dissent.

For ourselves, we have great reason to

thank God, that the Church in this land

has been safely guided by His good
Providence through these and many
threatening perils. It is indeed true, that

" our lot is fallen in a fair ground ;
" yea I

in her "we have a goodly heritage."

From within and from without the

Church of England has suffered ; and yet

no weapon forged against her has fully or

finally prospered. She still lives. She
still is blessed. She still has work to do
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for her Divine Head, and, through God's

mercy, still can do it. It is for us, de-

scendents of a long line of English

Churchmen, to be loyal to her, to think

no sacrifice too costly to make for her, no

service too heavy to bear for her, no time

nor trouble superfluous, which we may
spend in understanding her history, her

position, and her claims. This is a

sacred duty which we owe to our Spiritual

Mother. So in her fold, blessed with the

spiritual life which, through her, Christ

grants to us ; in all our days guided by

her, guarded in all our dangers, in sorrow

sustained, in losses consoled, in prosperity

by her sober counsels chastened and puri-

fied, may we in her arms be folded, when

the breath of life passes from the body,

and in the end be ushered, by her last

commendation of our spirit, into the

Presence of our Eternal Lord and Saviour

!

Amen.
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